Chapter 5: The Evidence of Cosmology
Like the preceding chapters, the author makes the fundamental logical mistake that lack of evidence for A implies B.  In this chapter this fallacy takes the following form: the universe began at the big bang some finite time ago.  Since the theories of physics that attempt to explain the big bang are incomplete, complicated, un-proved, etc… we have to instead assume that there must be an omni-potent god that exists outside of time and space.  It’s almost as if G-d was designed to, by definition, avoid the problem of infinite regress (as we’ll discuss below).  This god created the entire universe for the purpose of enabling the existence of humans and he cares about our activities and intervenes in our affairs.  Somehow, this explanation is supposed to be more believable than the crazy theories that Physicists are working on to explain the big bang!

Apparently, the author holds a double-standard with regard to the evidence needed to support a scientific theory compared to the evidence required to believe in G-d.  This seems to be a general phenomenon amongst believers.  For instance, if you ask why G-d is indifferent to the suffering of innocents often the response is along the lines of “G-d works in mysterious ways.”  But when it comes to science, if a theory cannot provide an explanation to all phenomena then the response is science must be wrong.

Throughout the book, the author and the “experts” he interviews are co-opting the language of science to make their arguments sounds more scientific [example: using Occam’s razor to dismiss complex scientific theories explaining the Big Bang].  The purpose is to move the belief in G-d beyond faith and establish it as evidence-based fact.  The problem is that if people begin to think their beliefs are more than just beliefs they will try to impose those beliefs on others.  It will also reduce people’s appreciation for what really is fact-based evidence.

Interestingly, as the ID community attempts to cloak their beliefs in science, the opposite is also occurring: science is starting to be used to address questions that were hitherto accepted as belonging to metaphysics and philosophy.  A good example of this is Sam Harris’ book, The Moral Landscape: How Science Can Determine Human Values.  In this book, Harris argues that science, not religion or G-d, can explain human values and morality!
The main thrust of this chapter is the so-called Kalam Cosmological Argument which goes like this:

1. Anything that begins to exist has a cause.

2. The universe began to exist.

3. Therefore the universe has a cause.

Through various mechanisms, the author’s expert for this chapter, William Lane Craig, concludes that the cause must be G-d.  Here’s a typical and revealing comment from Craig arguing the first point of the Kalam argument: “It seems metaphysically necessary that anything which begins to exist has to have a cause that brings it into being.  Things don’t just pop into existence, uncaused, out of nothing.”  It’s clear from this statement why Craig must now proceed to argue that G-d doesn’t have a beginning.  And to do so without insulting our intelligent the Lane has to define G-d as being separate from space and time: “A cause of space and time must be an uncaused, beginningless, timeless, spaceless, immaterial, personal being endowed with freedom of will and enormous power…And that is a core concept of God.”  In other words, Lane declares by fiat that G-d is endowed with such qualities.  Without challenging the premise of this statement one must ask the question, why does this construct of G-d seem believable to anyone?  Not only is there a lack of evidence but the statement that G-d exists outside of time and space lacks any meaning.  The only advantage of this definition of G-d is that it avoids the Kalam argument by construction.  Specifically, here’s what Lane says, “If you go back beyond the beginning of time itself, there is simply eternity.  By that, I mean eternity in the sense of timelessness.  God, the eternal, is timeless in his being…God transcends time.”  He skips go and jumps to the conclusion of his argument by simply declaring it to be true.
After the Kalem argument is presented the author spends the rest of the Chapter letting Lane take apart the scientific approaches and to define G-d in such a way as to be compatible with Kalem.  To see the how this breaks down it is instructive to condense the chapter back into the initial Kalem argument augmented with the point the author is trying to prove:

1. Anything that begins to exist must have a cause

2. The universe began to exist

3. There for the universe has a cause

4. G-d has always existed

5. Therefore G-d created the universe

Whoa.  How did #4 slip in there?!?  
Finally, Lane then argues that the Kalam argument implies a personal creator.  I won’t bother to repeat his argument here because it is too paper-thin to bother with.  If you’re interested read the last two paragraphs on page 110.  Call or email me if you can’t see through it.
Interestingly, Lane dismisses various scientific theories which could avoid the Kalam argument by saying that there isn’t any empirical test that proves these theories.  Strangely high bar of proof that Lane requires for scientific theories!

Other problems in the chapter worth mentioning:
· Confuses infinite and un-bounded.  

· For instance, you can traverse a circle forever without getting to the end.  The amount of distance you travel is unbounded…not infinite.
· Tries to take the concept of infinity --- which does conform to mathematical rules --- and pretends that it not mathematically well-defined because you get absurd results if you treat infinity incorrectly (like adding and subtracting to infinite quantities).

· Rule: don’t use concepts you don’t understand.

· Puts great emphasis on intuition and common-sense which obviously cannot be trusted for understanding things outside our experience.  
· But surely an omnipotent G-d outside of time and space also violates our intuition.
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